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cravings of his heart, but failing to find the satisfaction he desired,
he returned back to Brahminism. Both Brahmans and Mahomedans
found fault with him for these changes of faith, but he disclaimed
being either Hindu or Mohomedan. Bahiram Bhat challenged
the Brahmans to make him a true Brahman as long as his
circumcision mark was not removed, and he challenged the
Mahomedans to fill up the holes in his ears, which showed that
he was still a Hindu. The Mahomedan converts to Hinduism,
represented by Shaik Mahomed's followers, even to this day
observe the Ramjan fasts, and the Ekadashi fast, and make
pilgrimages to Mecca as also to Pandharpur. There are many
other saints of great renown who, like Kabir, Nanak and Manik
Prabhu are claimed both by Hindus and Mahomedans as belonging
to their respective communities, and worshipped and reverenced
as such by both. These examples will suffice to show how the
lives of these men have tended to elevate the national conception
of man's spiritual nature, and shake the hold of caste intolerance.
The result of all this elevated teaching is seen in the fact that
caste exclusiveness now finds no place in the religious sphere of
life, and it is relegated solely to the social concerns of men, and
even there its restrictiveness is much relaxed, as any one can judge
who compares the Brahmans of Southern India with their exclusive
caste prejudices, and their abhorrence of even the shadow of the
lower castes defiling Brahman streets, with the comparative indif-
ference shown in such matters in the Deccan portion of
Maharashtra. This feeling of indifference is most accentuated at
the times of the annual pilgrim gatherings, and the mixed greetings
with which the Lord's Feast is celebrated on the last day. Just
as in Europe, men ceased to believe that the priest was a necessary
medium between God and man for purposes of salvation, in this
part of India, the domination of the Brahman caste as the Gods
of creation, whom the other castes should serve and worship, lost
much of its potency, and men and women, high and low, came
to feel that they were free to attain salvation by faith and love in
spite of their own origin.
The European reformers protested further against the institu-
tion of the monastic orders, and the celibacy of the clergy, and
the unnatural retirement of women who exiled themselves from
the world and became nuns. There was a counterpart of this same
protest in the way in which our saints and prophets raised thek
voice against self-mortification and fasts, and meaningless
penances and endless pilgrimages. The same spirit prompted them
to condemn austerities practised by those who followed the Yoga
system with a view of acquiring the power of working wonders